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Chapter 12

00:%823: Spectrum

ories 25 windows into Gendered Change
w&%ﬁ_ 610 Understandings of Territoriality
n

e THOR CARLSON, NAXAXALHTS']
(ALBERT “goNNY" MCHALSIE),

CoLIN MURRAY OSMOND; AND TsaNDLIA VAN RY
L

Introduction

Whea one of our S1&:10 families hosts a potlatch feast to transfer a
heredilary name across generations we always hire a speaker from
another family to conduct the work and to be the voice through
which the family communicates ts history. When loved one passes
away the people who conduct the funeral ceremony, and those who
dig the grave, have to come from outside the family. It's also like
this when we clean our cemeteries. We clear the brush and grass
sway as communities each year, but we can't clean our own family
members’ graves. That history is too close to us. It’s too strong. We
””w someone else (0 be in between. . . . These traditions show that
érn 5 important ,.zxr that we need our friends and allies to do
Sas,”_m:wi sometimes for us, We have history and we live and
s .MM .:z. history every day through our ceremonies and
Vit tions. But there are times when it is appropriate to have

You trust communicate aspects of that history to others on

295
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your behalf. Doing it this way allows us to humbje o
it enables others to see that the historical E.o_.v_ﬁszo TSelves, -
through another set of eyes and ears. N hag

Passeq
Izgrwu.m.

Naxaxalhts'i (aka Albert “Sonny” McHalsie, historian and ¢y
at the Sté:16 Research and Resource Management Coiitae tura) adyi
on this chapter) points out that it has long been > and

% a sign of the

cernment among the Coast Salish to acknowledge :..wmz Mr“,_nmvonz,s &M
of work are best done by oneself, other tasks are better Momosa types
0

through partnering and collaboration. Indeed, the $t6:16 Coagt Mplisheq
munities along the lower Fraser River watershed i s ocnrsozwm__mr com.
Columbia have a long history of collaborating on research 0 Britig,
outsiders. Sometimes the research questions Project Wwith

and activitj RER

by the community, who then invite a trusted _.nma»_.nﬂ_on“a”oma .Jz.mnsa
Other times a researcher comes with an idea and pitches it .ov“_nmv»ﬁ
On still other occasions the ideas emerge jointly from Sté:15 8:5"9.&.
: , unj
members and outsider researchers who have been in sustained copye ty
tions. In this last scenario, the sort that this chapter aspires to Eos_.wﬂ
and describe, the research questions ideally are codesigned, the researct
itself is coexecuted, the interpretation and analysis are Cocreated, and thep,
both parties participate in cocommunicating the results,

Research relationships, in this context, necessarily take the expres-
sion of partnerships. Research in one project inherently informs the
next; conversations built around one research project inevitably sustain
themselves in one form or another so as to help inspire and inform the
content and the expression of subsequent research projects. This vision of
community-engaged scholarship (CES) recognizes that each component
of every research project and activity exists on a spectrum that adapts
and adjusts across projects and within projects. That is to say, the degree
to which the outside researcher and the community members cooperate
and collaborate on each project (and indeed on each component om.B%
project) varies depending upon a host of matters including the individual
partners’ passion, priorities, availability, capacity, expertise, and emotional
investment. The guiding principle is to facilitate shared authority. Shar ﬁm
authority realizes key objectives from both parties achieving a 83«0:»« h
cn_gnao:»vo_.ga ?.mvo:mmv._:?.;.pu_vazunaamc_.nma_uncon.vﬂ :“
mnn»:asax:nzna:ﬁcoaam:m.oa3&138::«:::nrnvq&anr
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t.o.llu.‘m..i
Q‘.‘ \.\‘w =g > wn
\:““ﬂ.\l Degree to Which Research is Co Ousigned
g3
\! et Mighly Calaborative
‘u‘v\.t- o‘l!tlsg._?i
\ e e Wighly Collaborative
\‘\ i‘gil&!‘t\‘nlfnﬂi
P it S
S e ,l.\\ Highhy Coladorathm
.‘b\\‘t !‘.tzgiennllﬂl
£ 0
v — N vighly Coladervinn
pgare 11 spectrum f community-engaged scholarship collaborative activity
Over the past half century, the S16:16 communities have been able
. creasingly and effectively convince researchers who want to work in
H& erritory of the merits of the adage “Nothing about us without us”
when the st6:lo decide to partner with others (and it is important to
qote that for several decades now the St6:J6 have had sufficient in-house
esearch capacity 10 go it alone on many research projects when they
s0 desire) the collaborations are premised upon a set of principles that
forefront the St6:16 people’s position as both carriers and definers of their
that recognizes the inseparability

own inherent rights. This is a position
of St6:10 people’s rights from their lands and from interpretations of their
history. A second and reciprocal expectation is that outside researchers
commit to building and sustaining trusting and respectful relationships
that are mutually enriching.*

The Sté:16 Research and Resource Management Centre (SRRMC)

in Chilliwack operates a research registry program for the purpose &
off, so as to better protect

coordinating research projects involving its st

$16:16 history and culture. SSRMC approval of a project entitles research-

€13 10 access the vast oral and archival history records held in the Sté:ld

“a_zal» repository to which accepted researchers are likewise expected

o xﬂm%s.o. once their research activities are complete. Importantly,

Sids rwm..o_a_a highlight their desire to “0ccUpy the field" To protect
ory and culture, SSRMC staff make an ongoing effort to “engage

A
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ment activi institut;

rce manage hers and instity
arch and 38.“. cademic researc inced the Sté:l3 Nefits of
in rese g :.-—ﬁc:m-w. ol a 1960s has convi hi i—uw certain gﬂwﬂw— NO&T
with a co rience since the e s _nnza. Lester Neq o Stumyg

mJM” = noo?._.“:“noa. back in ._W@o, (head chief of al| the wau_o
382%23. building. :3. as Yewal w.saua.:. Carlson ang zeaxp_ra.m
and e.%:o: in his nnv»m.z speaking with Kei the staff historian And st
First zua:g was clear i o ot the :B.n im.a ) that the mog IMportap,
commu rs on this nywvﬁ.an elv, at the Sté:16 o ~.oo of the evidence and h,
H,.S..,_._o advisor, respectivy :M.m was the maamzsq,ssssaa_ What we peeq
cultural Il research 2._5._. leadership and co xplained, Ths Princip,)
part. o5 »J.«__ us [the ma.no.o know;" Chief zo:a no_waa CVer since; ang ;,
guf—w—d—“ not what iM ecu*“o-: of Sté:1o Hﬂ.mﬂﬁmﬂwm nﬂ—n »Eﬁg_-m Oﬂn—umm n—.-pgnw.
bas q.«a»_-__wa mh% thie _,a.ﬁara“mm to Indigenous 3 _v»_“ Mw the Indige.
aozcscm«.. Ned's: directive mu;_a is conducted ..m..nex_ legal challenges

Chi arch and analysis ass peer review, i“._ cEB»S:. stand

ity rese - P ip, an

n._“_hgwoascaaomasnwwn__ﬁ:. of scholarship, a
no van

¥ to the a
contribute

i ~e=&. iﬁ—

lude] mzsz_nzam
ons™

Oﬂ.—gd 70

i feature.
Wﬂ
inting to a herita
“Sonny” McHalsie) pointing
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Jllowed their 81.?&8: and Sympathy for the Sto:ko people
%_a_u f settler no_oa»._aa. :.v color their _.32._.9 and shape their

ictims o.-do often, in his opinion, 5.32_..3 tried to anticipate the
» dusion mes that they thought $t6:16 people wanted to be told, ynq
qaa.a__ %_H% analysis to meet those expectations. Rather than using the
(hef %%&m analysis process as o o%o:m_aa. o expand understanding
o ally challenge preconceived notions of what was in Indigenous

uo:_.c - orests, SOme non-Indigenous community-based researchers
“Ha _nw_o GUM_ .M v&n_.:»_w:n methodology. Such action, regardless of how
fol

had ioned ultimately worked to 3:?«8. stereotypes of Indigenous
otentio” politically malleable and of Indigenous people’s and their

oral 3%_4._. archival and archaeological evidence as selective. The result

Jlies’ US¢ 2 mised scholarship that adversaries were able to discredit in

was comPr? he forum of public opinion.

no_isams.n tive of the authors of this chapter, ho

£rom the perspective 56 . apter, however, the

facing Indigenous communities and their research partners go
challenges nd the need to ensure intellectual rigor and respectful collab-
%__. v%ds bigger challenges are those associated with what we regard
Manﬂ?eazamas of double permanence: despite whatever it may have
been that members of settler Sn..ua. or _semgw& people once thought
sbout, OF even wished for, regarding one another’s future (or lack thereof)
in North America, both Indigenous people and settlers are here to stay.
It served American and Canadian settler interests to promote national
narratives that portrayed Indigenous people as a doomed and vanishing
race destined to be either eclipsed and replaced by a supposed superior
British/American people, or assimilated and absorbed into the emerging
hegemony of settler-colonial society.

Conceiving Indigenous people as a vanishing race with no future, it
was easy for successive generations of settlers to compromise Indigenous
treaty rights. Conceiving Indigenous people as vanishing enabled settlers
to consider themselves as benevolent and kind when they set up Indian
boarding and residential schools that were designed to physically separate
Indigenous youth from their parents, and intellectually and spiritually
S¢parate Indigenous children from their culture. National narratives
<onveniently located Indigenous people as tragic, even noble, victims of
Arcumstance (as opposed to victims of settler violence and ideology).
s P%:n the diversity of Indigenous cultures found across the North
soad_n.»... continent, in settler narratives all Indigenous people inevitably

Wided into one of two groups—good Indians, who accepted the

.
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inevitability of their displacement as the owners, occupier
of lands and resources, and bad Indians, who rejecteg z..“. ang el
settler hegemony and naively and tragically fought » gl .__”_oasg__f “
and reserve systems that government imposed.¢ _.3553
From the perspective of non-Indigenous Canadiang
today, the conundrum of double permanence is that Ing; and ?anac.
have indeed survived and, like non-Indigenous Cap adian M“oﬁ Peopie
settler societies who regard themselves as having broken i ~.>338=
earlier British colonial overlords, Indigenous People see 1, TOm the,
rightfully having a future in the lands now called Cap, sk 5%5&5 %
States. In Indigenous eyes, their own permanence is given e the Unjgey
articulations of cultural resilience, political resurgence, 2&5« 98,.9
reemergence. €Conom;,
The conundrum of double permanence is reflected in the wy b
rians have traditionally relegated Indigenous people to only the :.M isto-
tory chapters of American and Canadian history textbq G :rnacwmo
were assigned minor roles in the unfolding drama of American Ze_z,a
Destiny and Canadian Dominion. In these classic natio %

nal narrati
Indigenous people were depicted as “a problem” that the settler MM

needed to solve—assimilation being the inevitable solution. To the extent
that Indigenous people retained a presence in the later chapters of more
recently composed versions of our national narratives, they shifted from
being portrayed as “a problem” for settler colonial states, to becoming
instead “people with problems™ within settler colonial states. In these
narratives, they are defined by problems such as poverty, unemployment,
technological backwardness, and drug and alcohol addictions. The solution
posited in these narratives was simple: assimilation. For Indigenous people
themselves, however, assimilation has never been the solution. Rather, it
has been, and remains, the problem.

The conundrum of double permanence is likewise reflected in the
way these Canadian and American narratives have been framed. Settler
time, as Mark Rifkin has recently explained, centers the nation-state 50
as to orientate pivotal events, periodizations, and chronologies in ways
that are counter to, and subversive of, Indigenous temporal 853..«..9
Settler time reflects the fact that settler narratives inevitably depict .”»
most important thing in Indigenous people’s history as c«:._m M”u “
society. Decolonized narratives require decolonized chronologies n
reframing of history so that, rather than Indigenous people being $¢¢

- I
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> and Canadian histories, the United States and Cana
b &nhﬁmmoaom within Shawnee, Z«SB,P or 5té:16 histories, M“
Kn_amﬁu d of Indigenous m«ov_n being ammn:v& as problems for
he early chapters of :»:2.. state :»:..w:<8 and then people with
chapters, decolonized narratives portray Canadian and
1 settler colonialism as vaomo:sm:« &mavz«a forces in Indigenous
1 here the final chapters remain to be written.
ies M«m the settler-colonial nation-state is a relatively recent phe-
Ind &\rnn:n_. Canada and the United States will still exist in a
=oan=.o=r_n form in two hundred years is an open qQuestion. Less likely
recogniza sibility that in two hundred years there will not still be Sté:la,
is the womgm Miami Indigenous nations in recognizable forms. But, even if
m:»ssoa._o:m al states ultimately prove to be malleable and even transitory,
settler nM..B»:n nce will remain a reality. The challenge is to work today to
Rn_n“ w: and coconstruct systems that restore meaningful self-governance
...ouow M::.o_ over significant lands and resources to Indigenous people
H_» manner that is simultaneously not compromising of the safety and
prosperity of non-Indigenous mo:_nq people.

What Chief Ned was asking us to do, therefore, was to help lay the
mnocauion_n for a world where settlers were presented with historical
evidence and interpretation revealing Indigenous resilience and perma-
nence as both an ongoing reality and a future inevitability. He was not so
much asking us to avoid being political, but to avoid being polemical; to
ensure that our research was rigorous, to demonstrate strong connections
between our evidence and our interpretation, and to work collaboratively
to cocreate new knowledge that could be intelligible and meaningful to
both Indigenous and settler communities. His words remind us to be
aware that, like all other forms of humanistic and social scientific enquiry,
community-engaged scholarship is inherently taking place within a political
environment precisely because it seeks to help provide answers to urgent
and pressing contemporary problems.

Mapping the Transformers’ Travels:
Gender, Colonialism, and S$té:16 Territoriality

”.: this chapter we highlight and reflect upon some of the ways that we
“gotiated collaboration and cooperation among ourselves and with

.
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various members of the $t6:16 community in our
“Mapping the Transformers’ Travels: Gender, Colon
Salish Territoriality™ In particular we examine the W
has worked to try give up certain individual Privileges ¢, >
4o : : lo
authority in ways that contributed to better meeting one another:

One of the ways we have sought to share authority i :.::
way we present our ideas and reflections in this essay, xm.ro_ma. the
drafted most of the early sections and conclusion of this esgy ; rlsop

; K PR Y In con.
sultation with, and with input from, the other authors, By, G
opportunities for each of us to speak directly, we haye Created Provids
individual reflections in the latter sections of this essay, *Pace for

N We ,x«._:.i_:. a &.«mﬁ_g of roi .5» .aa». for the research Projecy
originated within the Sté:16 community, highlighting the Wway that infy,
conversations between friends can inspire original academic anqg EEHM_
tual enquiry. We then move to a discussion of our research methods Ex_
objectives. Finally, we describe some of our preliminary findings frop, ,
particular set of the historical records under examination,

Although our primary purpose is to highlight the spectrum of
collaboration within research partnerships, we want to do so through 5
close examination of a particular case study. In particular, we will discuss
findings from our efforts to test the hypothesis that nineteenth-century
Canadian settler-colonial policies aimed at reshaping Coast Salish family
structures (i.e., the banning of polygamy and arranged marriages coupled
with pressuring Coast Salish families to adopt nuclear family housing and
male-centered band governance) had unanticipated and largely overlooked
effects on the way Coast Salish societies have come to understand and
experience tribal territoriality today.

To accomplish this, we seek to determine the extent to which there
had formerly been a gender balance in Coast Salish society wherein elite
males emphasized tribal territorial exclusivity and elite females prioritized
tribal territorial inclusivity so as to assess the degree to which settler
colonialism caused this to become destabilized. Our research suggests
that distinctly female St6:16 perspectives on space had been largely
eclipsed by colonial policies and attitudes that situated authority in the
hands of men. Over time, colonial policy-makers equated Indigenous
interest in resources with proximity to residence and not with regard 10

geographically dispersed social and economic networks associated with
extended families,

research p

o) :
mﬂ_mma. w”-omﬁm:_
ays :..ﬁ each

ed
Oﬂup
Of yg
Needs,

N L



12.3. Colin Osmond, Sonny McHalsie, and Keith Thor Carlson take a trip

i Fraser River to visit the site of one of the Sto's “Transformer™ sites.

down the
Historical and Cultural Context

Although European, British, and American explorers and fur traders
had been visiting Coast Salish territory for more than half a century, it
was not until the arrival of significant agrarian and urban settlers in the
1860s (following the short-lived but dramatic Fraser River gold rush of
1858) that $t6:16 people experienced direct pressure 10 change the way
they organized their families and related to their land and resources. Prior
to settler colonialism, elite Coast Salish parents arranged marriages for
their children with elite families from other settlements principally for
the purposes of building peaceful relations and to secure access to food
resources that were not either readily or reliably available within one’s
own territory? Polygamy was the norm, and as a result residence among
the elite tended to be patrilocal.” Brides almost always relocated to live
Ma their husband's settlement, for it was an affront t0 3 woman'’s cowives
xdye) and her cowives’ parents’ families if a husband showed excessive

s
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favor to one spousal relationship over another, Interfam
be strained if a husband tried to compel

his wives tq re
of time (let alone permanently) in a favored cowife’s
In this system, women played vital

matic, political, and economic spheres that i
like men, their influence and responsibilities
from a structural perspective, women (and
influential wealthy families) worked to en
equitable sharing of resources across tri
women were also more. Each woman also
community with her—ranging from infor
and harvest timing to esoteric private kn
spirited places, medicines, and cures,
sxwoxwiya:m (legendary stories) carri
and upon marriage she additionally
as well as those of her cowives. Her
fluent in, the stories that gave mea
communities. Women additionally
sisters who, under this system,
relationships themselves and

settlements of their husbands.

Individually, a wife worked to ensure the health and strength of
the relationship between her husband’s parents and her own mother and
father. Collectively, cowives shared authority and responsibility. They

cooperated in harvesting, assisted one another during ceremonies, and,
importantly, coraised their children—all of whom were

another. Indeed, every elite child had at least two names, o
by among their father’s family,

mother's family. All elites thus
additionally linked together th
complex intercommunity socia

ily rejay;
side for

: Parents' ;
ly importan, roles ip e

Ong S.O:_ d

t A
nked 835::53-5 diplo.

- .-— 2
<§a.?o§ Person ¢ MM_,:_....
especially elige Women _Wos.
Tom

sure peacefy] relations

and
bes and between familjes Mz
brought _Soi_&wo of her roa.”

mation aboyt resource locatie,
owledge relat; : .

Importantly, rb:“.w M”.u.
ed by her parents and theijr fami); Y
learned the stories of her _.,F&»”w
children grew up familiar with, and
ning to each of their Parents’ trib,)
carried bonds of affection o their
were inevitably married into P

we : olygamous
living with cowives of their own in the

siblings to one
ne to be known
and one to be called by when among their

essentially had dual citizenship and were
rough a geographically dispersed web of
| and economic connections.
Settler colonialism by definition has the goal of disassociating 5&«3.
ous people from one another and from their ancestral lands. It manifests
itself through a host of oppressive systems and intertwined structures
that together work to alienate Indigenous people from the .B&:ozw
mechanisms, and practices that their ancestors used to connect to, an
manage, their lands and resources. . A
Settler colonialism unfolded among the Coast Salish in muc S
same way that it did elsewhere across the North American continent

B
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i estricted to small tracts of land known as Indian
> R%_a heir actions outside of these reserves were systematically

G0 nb& t lers ooumo_awnnm their control.” Sté:lo people were, on
aﬁl_w.m as settie” the lands most suited to Western-style economic
hile, on the other hand, many of their land and aquatic
(1869) ¥ ies (such as the commercial sale of salmon in 1886)
.usé »n:sa were their governance system (the anti-potlatch law
irituality (the »:z....»n__“a_ﬂ_ia. or inzz dance law
) L tald articipate in, and influence settler governance

of e o chn.%_”__”w,o”um_m _nmw_w:o: that linked Indian enfranchisement
of n”“& and Indigenous rights. Their children were 85?._&
;dential schools, where ._,..Q were .3?3& from :x.: families

attend €8 "4 through assimilationis curriculum.* And their ancient
and 89.__8. rem of collective rights and privileges were undermined
. 1o and incompatible with liberalism’s idea of the ideal autono-

3 .swdmmim 4al, Throughout, settler colonialism challenges St6:16 social
and notions of gender balance by promoting a patriarchal
nﬂ“ﬂmoﬂu of familial and political authority and by privileging the aa,
MM the nuclear family; grounded in 2 particular residence, as normative.”

and their 5P

Codesigning Research

the Spring of 2011 when Keith, the senior
d by Myra Sam’s house on the Thewi:li
(Soowahlie) First Nation for an impromptu visit. He and Myra's husband
Wesley had been close friends. They had gotten to know one another
wo decades earlier while Keith was collaborating on two extensive oral
history research projects, one examining the subject of traditional Coast
Salish leadership and the other working with $té:1o war veterans to lay the
ground work for respecting and acknowledging the role of Sté:16 military
personnel in the Canadian military. At the time Keith had been employed
35 the staff historical researcher for the Sté: Tribal Council ofice in
Chilliwack British Columbia and Wesley was a respected elder known 1o
carry knowledge from his grandfather, the renowned tribal historian Robert
Joe. After Wesley's passing Keith remained in communication with Myra,
despite having relocated to take up a faculty position at the cazai.o.
wm.txrnﬁ.. in 2001 (two provinces away). Over the coming years m»._._

ted Myra whenever he was in the Fraser Valley (where he sustained

This research project began in
athor of this chapter, stoppe

&
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an active CES research program) and he would occ
packages of dried Labrador tea leaves that he picked i, :o:r_v. Mai| My
ewan to help substitute for those she could no long pick ern mﬁ_ﬁh_..
Fraser Valley due to urban expansion into her tradit herse)¢ ha:

asiong]

- ional “in
It was a cool wet day in early May when Keith »“Mé::m .z:”
house. Inside, Myra and her closest friend Marge Kelly were m:“a at Myras
kitchen table drinking tea. The two widows held promip, U8 at My

the Thewd:li community’s representatives on the Eznnvwﬁmw%gzoa a
Council.* When Keith arrived, Myra and Marge were nxnc,a..—a Elder,
seemed to them that regardless of the family connectiong e _5« how j
ple together across tribal divisions, the political leadership of M_...nr& Pea.
5t6:16 First Nations seemed to struggle to find ways to cooperae Various
: with
another when it came to sharing access to, and the wealth deriveq noz
natural resources such as forestry located within their traditiong) 5y
tories. As they talked, they cited several examples to support thejr i
They additionally noted that the majority of the elected and rzo&ﬁ.“
chiefs were male. Over several cups of tea, they explained that while they
appreciated the importance and necessity of each chief working to protect
the remaining natural resources within his particular community’s triby)
territory, they were disappointed over the chiefs’ apparent reluctance 1o
find ways to better share so as to ensure the economic and social health
of all the Indigenous communities throughout the region.

Of course, an important context for the tensions Myra and Marge
were describing among the chiefs was the way in which the weight of
Canadian settler-colonial policies aimed at displacing Indigenous people
from their lands and resources had fallen disproportionately heavy on
the Indigenous people of this part of Canada’s Pacific province. Industria
resource extraction, which had commenced with the 1858 Fraser River
gold rush and the subsequent construction of a series of transportation
and commodity corridors, the development of intensive agriculture and
industrial forestry, mining, and hydroelectric dam construction, had turned
the lower Fraser River watershed into one of the most %:mo_xvovc_»“ﬂ
industrially impacted, and commercially influential regions i Qsﬁn
And more recent actions by the provincial government to transform 5
tracts of Crown lands into provincial recreational parks for the enjoy™

, . ‘ there were
of greater Vancouver’s ever-expanding population meant that sold
fewer and fewer open lands remaining that the St6:16 833::53%.3.
access for hunting, gathering, and spiritual activities. Indeed, the »M“ e
tious portion of the chief’s meeting that Myra and Marge had
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i oD political lesderstup disciziag.the fosue of Mieatilying
=..<c_ b neW treaty m«.&naua lands from among the remaining Crown
po :thin Gt6:10 territory: Such :5&. if acquired through the BC treaty
would acquire a m::cm. similar to Indian reserves in that they
be under exclusive Sté:16 control. Some Sté:l6 tribes had almost
and remaining within which to identify potential new treaty
ds, while others had more options. How would this inequity,
oduct of settler colonialism, be _..a8_<&w
ap gut, as Myra pointed out, while both the quantity and quality of
Jands that St6:16 vnov_m were able to access and control had been
atly diminished by :o:-_s&manowm 5&5:»._ logging since the arrival
8™ ems (“the hungry people —non-Indigenous settlers), natural
reSOUICES had in fact never @85 equitably distributed in Coast Salish
Fritory- Indeed, hearing similar observations from elders of an earlier
- eration, the anthropologist Wayne Suttles argued that what distin-
mo-m.%& the Coast Salish world was less the abundance of resources than
mrco variation of their availability due to ecological diversity and seasonal
fluctuations. Suttles argued that it was the complex system of social net-
works linking people from one ecological niche to another that facilitated
the exchange of economic wealth across tribal lines. Linkages across the
Coast Salish «ultural continuum” allowed for a shared regional prosperity.”
Myra and Marge observed that when it came to important tasks such
as finding safe homes for “at risk” Indigenous children regardless of the
tribe in which the children were registered, the social networks remained
effective. In Myra and Marge's opinion, this was likely because the com-
mittees that oversaw the operations of child welfare services consisted
primarily of Sté:16 women. These women, it seemed, thought and acted
in terms of cooperation within and among extended families—identities
that cut across tribal boundaries and First Nation band membership lists.
Why, Marge and Myra wondered, did the largely male political leaders
seem so consistently less inclined to cooperate when it came to ensuring
mpczuv_n access to inequitably distributed economic resources? What was
it, in other words, that made male leaders think in terms that seemed to
emphasize tribal exclusivity, whereas female leaders tended to think in
terms that accentuated intertribal cooperation and inclusivity?
~naE..O<2. the course of another couple of cups of tea Myra, Marge, and
P wondered if perhaps this apparent disjuncture was part of u._»._.maq
s more complex pattern with roots in deeply held cultural traditions.
ith suggested that perhaps it was alternatively, or additionally, a product
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of colonial-induced cultural change—that is, the adoption
notions of masculinity that championed male authority iy |
and resource management realms.' Further conversation

Of colgp:
i)

he ZEQ_

tional speculation wherein the three wondered if oyer :86»;2_ add;.

and a half there had been a gendered division in term o ._,.Ez cengy

people adjusted to forces promoting either cultural continyj
change. In thinking of historical examples from withip the oral tr,q.

and in archival records with which Myra, Marge, and Keith g:aa
la, it appeared to the three that, when it came to politicy) M”R famjj.

: : X ion,

status elite name-carrying Coast Salish men had often been exper.. &
emphasize behavior designed to protect regional resources for :wwﬂa to
of their home (local) community. Women, on the other hand, see e
have more often been inclined to think broadly and regionally, anq “”o_ﬂs
prioritized ways of facilitating sharing access to what they and others FM

Myra’s and Marge's questions ultimately inspired Keith to engage ;
a series of supplementary conversations throughout the St6:16 noaa._m_ws
Keith first approached his long-time friend and research 8=»vo38~w.
Naxaxalhtsi (Sonny McHalsie)—the St6:16 Nation’s historian and Q_EL
advisor (and coauthor on this chapter). Together they mulled over th,
comments Myra and Marge had made, and gradually the framework for
a collaborative research project emerged.

Meanwhile, during a visit to the more northern Coast Salish commu-
nity of Tlaamin, Keith had a conversation with Elder Mary George who
likewise highlighted remarkably similar issues to those initially raised by
Myra Sam and Marge Kelly. Subsequent encouraging conversations with
Tlaamin treaty research coordinator Michelle Washington led to formal
consultation with political leaders from the Tla'amin Nation. Naxaxalhts'
then joined Keith in traveling to Tlaamin, where the two outlined their
idea for a formal research project and invited Tlaamin to become a part-
ner. After further consultation, leaders from both the St6:16 and Tlaamin
communities provided letters endorsing a formal grant application. How-
ever, due to restricted space, in this chapter we will only be discussing
our work within the $t6:16 community.

Naxaxalhts'i comes from a blended family. His mother was m..o“_o
from the Chawathil First Nation (a member of the Tiyt [upriver] tribal
community) in the Fraser Valley, and his father was Nlakapamux _.3_.=
the Boston Bar First Nation located in the Fraser Canyon. zeﬂwn»_:ﬁ is
a Nlakapamux ancestral name. His father was employed by the Q:&«.-w
Pacific Railroad where transfers were common. As a result, Naxaxalhts's

=y mahw

ty or nc_E_d_

_—
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st several times to settlements on both sides of the Sté:16-
0 border. As @ youth, Naxaxalhts'i had been fascinated with the
i ww%w.-:.ﬂnmn:_us g the origins of tribal communities and the transformer

es Jained how the world came to assume its current and

tex
hat €XP p hearing such stories in both informal and

t
:Dﬂanmam “OHB. mﬂ mﬂﬂi u : : .
from elders on both sides of his family.
t in the mid-1980s, Naxaxalhts'i secured employment

»Brnno_ommnu_ assistant and then later as a cultural researcher
an arehy ) al Council. In that capacity, he had the privilege of
int erviewing elders as part of his job. With each interview and
ion, it became clearer to Naxaxalhts’i that these ancient stories
nversa cted his community to ancestral lands and likewise provided
poth no=M= d insights on how to live a good life that was consistent with
teaching ces and teachings. It also became clear to him that

A ' experien
o namﬂM_o vﬂov_a of his generation were no longer familiar with these
ety dential schools and a host of other colonial factors had worked

stories. Resi

to disconnect Sté:16 people from their ancestors’ narratives.

For Naxaxalhts'i, this was distressing. Through his interviews with
elders and his research work in the library and archives he had come to
deeper appreciation for the importance of the distinct

develop an ever-
ways his Sté:16 ancestors understood their history—as distinct form a
settler-colonial understanding. On several occasions in the early 1990s,

Skwah First Nation elder Yamelot (Rosaleen George), for instance, had
explained to both him and Keith that knowledge of history was directly
tied to social status within Coast Salish society. In Yamelot's words, “To
know your history is to be smeld:lh—that’s ‘worthy. If you don't know your
history (if you've lost it or forgotten it), well, then you are s'téxem—and
that's ‘worthless. ™'* People without history, in the Sté:16 view, were not
only potentially poor in terms of material wealth (i.e., they might not
know where they had rights to fish salmon, to hunt game, or to trap, or
to pick betties and tubers) but they were also potentially poor in spirit.
Indeed, within St6:16 cosmology, people who were disconnected from
ancestor spirits were in danger of losing touch with who they were.
Without knowledge of who and where their ancestors were they could not
on,.on:e.n—v. communicate with their ancestors and so lacked the spiritual
M.oau:na and nurturing that Sté:16 people regarded as essential to gaining
w:%i_oamn and insights to live a healthy life.

teg oéwxuus_:a. had dedicated the vast majority of his research activi-

e preceding decades to learning and communicating ancient

e
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sxwoxwiyd:m (myth-age legendary stories describing the or

Bins of

and how it came to assume its current and fixed form), Hig w“_”o worlg
with elders had especially imprinted on him the import; € 60k CVieyws
stories as windows through which he could better view ang ,, ge

. .ox :&h—-ﬂg d th
world of his ancestors. Sxwoxwiyd:m not only taught lessons, Naxagy
determined; they additionally anchored people to the landscap alhig

securing the Std:1o's place in the world. nlz.nzi.
Independently and together, Keith and Naxaxalhts'j hag been g;
ing and trying to better appreciate and understand legen SCuss.

d ;
for many years, but Myras and Marge's discussion pro e M»“”ﬁ -
different perspective that sparked new lines of enquiry. Over the Eﬁm tly
two decades, Naxaxalhts'i had begun to share certain legendary mS;oM_M
had learned from elders past and present to other Sté:15 People as we)) “
to the wider non-Indigenous society through bus and boat tours of St
territory where he pointed out sites associated with legendary mS:.Q.“..

Naxaxalhtsi's tours became especially popular with members of
non-Indigenous society who were active in trying to promote reconcili.
ation between Indigenous and settler societies. Faculty from the several
regional universities scheduled Naxaxalhts'i's bus tours as fieldtrips for
their classes, as did federal and provincial government agencies (such
as the Royal Canadian Mounted Police) who integrated them into their
newly designed cultural sensitivity and awareness training programs. The
tours were also in high demand among K-12 school teachers and their
students. Through his sharing of sxwoxwiyd:m, Naxaxalhts'i assists settler
Canadians hoping to see the landscape through a Sté:16 cultural lens. He
helps them appreciate geographical features not merely as geological for-
mations but as animated storied places where X4:ls the transformer had
inscribed the ancient history of the $té:16 people. Naxaxalhts'i was, in other
words, helping make the culturally intangible visible. Myra and Marge's
comments provided a new focus and a sense of urgency for Naxaxalhts'
in his work reviving and communicating sxwoxwiyd:m.

After sustaining their conversation about the implications of a gen-
dered perspective within sxwoxwiy:m over the course of many months,
Keith and Naxaxalhts'i visited with other female Sté:16 knowledge keep-
ers to solicit their insights and perspectives. Among those with whom
conversations were held were Mary Malloway of Yakweakwioose, Kasey
Chapman of Seabird Island, and Chief Rhoda Peters of Chawathil, each
of whom provided observations that echoed and reinforced things Myr3
and Marge had earlier articulated. Naxaxalhts'i and Keith additionally
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eview qudio files and fieldnotes that they had taken during
pegs? to | history interviews with now deceased female elders, including
e of Chawathil, Rosaleen George of Skwah, Edna Douglas
and Edna Bobb of Seabird Island, looking for references to
of Chea™ pectives O territoriality.
Guidance and collaboration were also sought from Naxaxalhts'i's col-
ade up the nama,o:»_ research staff at the St6:16 Research
e Management Centre. In particular Dave Schaepe, director
and w&on archaeologist of the SRRMC, was consulted and invited to pro-
flections and suggestions. Dave's experience as a senior member
tiation team coupled with his earlier doctoral

o treaty nego ;
amined intercommunity connections in the precontact

which ex
research: ded him with deep insights.?* He offered suggestions that helped
roject, and his insights into the key contemporary political
. © the Sté:16 communities reinforced for Naxaxalhts'i and

facing
m”_.w __%—Mavo:»_.nn of shaping the historical research project such that
would contribute meaningfully to contemporary circumstances.

Following these consultations and conversations, Keith drafted a
grant application for the Canadian Social Science and Humanities Research
il (SSHRC) in which Dave Schaepe was listed as a formal collab-

Councl
orator. After one failed attempt, the team resubmitted their grant and

ccured funding the following year.

Coexecuting Research

As mentioned, the overall project has two dimensions. The first is a social
and cultural history of the gendered repercussions of colonial interference
into Coast Salish family structures (in particular polygamy, communal
muhtifamily housing, and arranged marriages). For reasons of space, that
aspect of the project will not be directly discussed in any detail here.
For the purposes of this essay we will only be focusing on on¢ particular
component of the gender shift in Sté:1o peoplé’s perspectives on terri-
totiality—that revealed through measurable changes in the content of
Swoxwiydm describing the world's creation, tribal origins, and ancient
transformations.
mauoﬂ”. the past 150 years various ethnographers have worked 5:.
identified wledge keepers to record sxwoxwiyam. Keith and Naxaxalhts
ed the archival repositories that contained historical recordings of

r D
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sxwoxwiyd:m and then with grant funding we suppo
: ted
doctoral students, Colin Osmond, to serve as the senior gy,
for the project. Colin worked closely with Keith ang
an Excel spreadsheet that would be used for coding
project, with the goal of having the Excel later ¢
database. Colin also participated in communi
the second year of the grant, we hired several undergraqg
one high school student to work as summer r Hates g
i Qgﬂﬂhr gmﬁ» ‘0—_ as
Jenna Casey, was a senior undergraduate history honoyr % A0S, One
University of Saskatchewan, where the previous Udent g
) Ummer m70 h e
employed by Keith as a summer intern working on a commuyp; ad b,
research project with a local Saskatchewan First Nation, A 8“@.3%«&
Brauner, was also a University of Saskatchewan student with, 8=“” >.=&Q
German language skills. She was hired to translate the text ommg I8ticateq
wiyam that the anthropologist Franz Boas had orj inall .
g 2 57 . riginally Publisheq in
German in 1895." To facilitate layered mentoring, these junijor %
researchers worked under Colin’s direct supervision on E#E
o ranscr m—vzo:
coding, and data entry. b
We next consulted with Wenona Victor, a St6:16 facul
the University of the Fraser Valley, located in the heart of Stéils territory,
She assisted us in identifying Tsandlia Van Ry, a Sté:16 ::aai_,»asz.
student at UFV who had strong research skills and a keen desire to learn
more about her community’s history. Tsandlia (a coauthor on this chapter)
had lived until recently away from her tribal homeland. She indicated
to us that she did not have a deep connection or familiarity with St6:1
ancestral traditions, but that she was eager to become involved so as to
learn. Dave Schaepe then made available physical space within the St
research office for Tsandlia to work. .
Keith and Naxaxalhts'i reviewed the students’ work, conducted their
own parallel research, and communicated with St6:16 knowledge keepers
and political leaders to keep them abreast of developments and progress.
In the second and third years of the project, with much of the _a.oq.au“%”
now entered into the database, Keith, Naxaxalhts’i, and Colin m».&_:»"x. :
series of community consultation sessions in the St6:16 communities, W .:_m..
with the undergraduate and high school research assistants par :Q_xm.m_ in
they presented the preliminary findings and invited people e
M e A 4 QQW—O—.-O‘ n—.—ﬁv
Interpreting and analyzing the information. Through these s ly share
additionally sought out knowledge keepers and invited them to ora

096

deny
re
wawxn__,:.w.. Searc

Slto nor_f
Nyt g, &0
Nto

and n—nnﬁ

ranslateq ;
o XM
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MO-. 50
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on wﬁww.
n
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o stories $0 they could be included in the database (an
it mxtcuﬂ._: d ongoing v-OnommV. .
out th Keith consulted with several Sto:16 educators
?3_.«_. em, 35 well as those from the Tlaamin community.* The
12 Qaionw& with most closely with Rod Peters (Indigenous
ot tor for the Fraser Cascade School District) to identify

ht
estd® rdina
.:nhon.oq incorporating knowledge gathered from this project’s
ni

o 1o high school class TOOMS

Cocreating Knowledge
 and analysis on this project remain preliminary, but sug-
Oet [t appears that our original research hypothesis had merit. At

gestive with research ongoing, we now have 190 versions of Sto:lo
this nﬂm”.».a in our database—and the number continues to grow. Due
SEWOX ts, for the purposes of this chapter, we will focus on one

constrain
to space oxwyyé:m—those recorded by Franz Boas in 1850

ular corpus of SXW!
Hﬂm interviews with the Sto:lo knowledge keepers.” For comparative

analytical purposes, we provide some content and statistical comparison
between these nineteenth-century recordings and those that were recorded
with later generations of elders in the years between 1960 and 1990—the
decades when Sté:16 people and allied local ethnographers and linguists
were working diligently to document and record Sté:16 oral traditions.
In the summer of 1890, when Boas conducted his interviews with
§t6:6 people, a growing number of Sté:16 elite were no longer partici-
pating in arranged marriage and living in polygamous family units. For
the first time in Coast Salish memory, large numbers of young men and
young women from elite families were forming monogamous marriage
unions motivated by interpersonal love rather than joining in polygamous
unions orchestrated by elders whose principal motivations were economic
and diplomatic, It was also in this era that married couples moved out of
,nw_aaca_ longhouses and into Western-style nuclear family housing—typ-
= ~__N. «M_.»__ bungalows. And, of course, it was also in this era that many
::2_,“50.3 gathering resources sites that earlier had been the focus of
mercia] ily marriage diplomacy were now being alienated by settler com-
il um:nc_.fs_. and urban developments. In this era s well, mnz_n.q
ary and police forces imposed new systems of regulation onto Sté:la
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community for the purpose of curtailing violent interc,
Indigenous raiding and warfare were criminalized gp
police surveillance and judicial oversight imposed ip
the process the complex $t6:16 system of Peacemaking vyas
The economic and political underpinnings of artanged pojy ::%3.53
riages were, in other words, disrupted and challenged bya Sﬂao& Mar.
of land management and interpersonal regulation, Py, 32_.5..;_ SYstem
began the process of disconnecting particular gendereq e F Way, thie
culture from Sté:16 praxis. s of Stéulg

And while settler colonialism was imposing these -
over Indigenous lands and bodies it was aac_.»:ooﬁ_« int 89.%2:8_“
economics and technologies that, despite their role in ?:..3:5« New
colonial agendas, $t6:16 people were selectively able to B Settler

take
of and put to their own uses. Wage labor opportunities at the ”MMQS%
salmon canneries, in the logging industry, on railroad constructiop, »_:“3_
on

commercial farms, coupled with introduced technologies such 5 glass i

. 7 Jar
canning as a means to preserve meats, vegetables, and fruits, were making
it possible for $t6:16 people to conceive of nuclear families as viabe social
and economic units. Likewise, the introduction of dry good stores where
St6:16 people could use the money they had accumulated through wage
labor to purchase foods they had not themselves hunted, harvested, of
preserved, worked to reinforce the sense of the nuclear family with a male
patriarch as a viable stand-alone unit.

None of these pressures and changes should be taken to suggest that
the extended family or the tribal grouping became unimportant to St646
people during this era. Rather, changes brought about by settler colonial-
ism worked to accentuate certain already existing aspects of St6:16 society
while simultaneously undermining others. It created a narrow, gendered,
window of opportunity even as it closed the door on other avenues of
traditional agency.

Meanwhile, middle-aged and elderly people from elite families at
this time were still in, or had relatively fresh memories of having grown
up in, marriages where polygamy among the elites was the norm, where
extended families lived communally in large longhouses, and where mar*
riages among the elite had been arranged through carefully oa-.ow:..» %
works of intercommunity diplomacy. The pressures of settler 8_2.._»__“3.
in other words, were unevenly applied, while the agency behind Indigenots
responses was inequitably distributed.

m
5.55. 512.63

d settley
their pl, @mn.”“ o
in
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Jecting and indexing sxwoxwiyam, we were able to identify
co chifts in the content of the narratives. We do not claim that
fy - we have analyzed represent an exhaustive corpus of $t6:1
recordin® certainly there were and are knowledge keepers out
had, and still carry, stories that have not been captured
qudio recordings and made available through archives and
oxt om? ' is as it should be. Moreover, the database is a living record.

a_.-»_ copies of earlier recorded narratives continue to be drawn to

R 4 then incorporated into the database. Nonetheless, the
tten keepers who have guided us and collaborated on this project
E%xﬂﬂaa. as do we, that we have included in our database the vast
O actnnt recorded sxwoxwiyim. The changes over time are
awhm."_“ f the relationship between colonialism, gender,
re

e ity
and .NM.MM»_:N%_« to determine from the notations Franz Boas made
while transcribing $t6:16 legendary stories whether those stories that had
dipped from the oral _can.o: by the 1960s. As we E.z& earlier, Boas
simply stated that the stones _..o. recorded nwnx principally from Chief
George Chehalis, Chief Chehalis wife, and “other Indians” However, it
ceems likely that these stories were originally told by female informants.
The protagonists and other key characters in these early recordings of the
sories were often women, and indeed many of the female characters were
samed. We hypothesize that as arranged polygamous marriage unions
were replaced by self-directed monogamous marriages, those narratives
featuring St6:16 women that emphasized the connections between Coast
Salish tribes appear to have been forgotten. What remained are narra-
tives emphasizing male characters and the origins and identity of tribal
communities. These stories, through their narrative structure and plots
highlight tribal exclusivity as opposed to interconnectivity and inclusivity.
Franz Boas presented his German language rendering of $t6:16 sxwox-
wiyim as twelve discrete narratives. It is unclear from Boas’s published and
unpublished works the extent to which these categorizations were his own
or those provided by Sté:16 people. Both of the two initial sxwoxwiyd:m
“o“.am of the accounts of the St¢:15 transformer Xés. The first Xi:ls story
&x_i.a into eighteen subnarratives (similar to chapters within a book)
moaavsw .w»_m.m miraculous and awe-inspiring acts of transformation.
¢times in these stories Xi:ls is depicted as a collective (three brothers

d a sister who were the children of Red-headed Woodpecker and Black

—
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Bear) whereas on other occasions within the Narrative X4.1¢
as a single man (usually the youngest brother of the collecy
the terminology of contemporary elders, these are the

is d
ive),

s 2 3 Stories th ) To Uge
how Xa:ls "made the world right” by fixing people, a

m«nzroa

. - nxv_.
Nima] alp
other things into their permanent forms, and by corre % Plang, ang

. 2 . 3 .nzbm wrgzo
he found inappropriate or undesirable. For instance, in ope of th NS thy
Xd:ls is described as having “found a man and a WOman whoge € Storjes
were on their foreheads. Then he slid them lower to the pro Max Organg
he hadn't done that, the people would still be weari per Place, If

ng thej :
their chests or foreheads” In total, the first X4:ls A 8€nitalj, on

story with s
subsections depict the actions of twenty-six nvwwwﬁna. of s:o“w”“nas
en.

ty-one are male and five are female. Of the eighteen subcompope
the first Xa:ls story recorded by Boas, our database list only foyr nts of
circulating among knowledge keepers in the 1960-90 era, Eeo
The second of the Xé:ls stories that Boas Presents is an accq
the Transformer creating the founders of the various St6:15 tribg)
munities. Boas titles this sxwoxwiyd:m “Tribal
Fraser River” Within the story are the accoun
founders of twelve of the Sté:16 tribes—for instance the Matsqui tribe’s
founder was a man transformed by X4:ls into a beaver, and 5o Beaver i to
this day regarded by the Matsqui as their first person. These tribal origin
stories are site specific and serve to historicize the ontological anchors
for contemporary tribal communities while demarcating their geographic
extent. Twenty-one characters are mentioned in these accounts, of whom
sixteen are male and five are female. These stories remain in circulation
today and are often referenced by both elected and hereditary Sté:o
chiefs—indeed the list of tribal origin stories circulating today numbers
twenty-five, suggesting that Boas’s informants chose not to share all of the
accounts with the ethnographer. However, what strikes us as different is
that the subnarratives of the individual tribal communities’ origins are
today most often referred to in isolation of one another. That is to say,
what elders presented to Boas in 1890 as a whole has become broken
into parts and used to express tribal authority and ownership of specific
tribal spaces; the larger collective story has been fragmented to allow for
tribal exclusivity.
Third on Boas’s lists are ten stand-alone sxwoxwiyd:m that for .r.«
most part seem to operate in isolation of one another in terms of a.eh
plots and narrative structures. They t0o sometimes tell of how the worl
came to take its current recognizable form through transformations, but,

unt of

8-
Legends from the ro“-

ts of original Benealogicy)

N
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do not reference Xé:ls. One story tells of a selfish bo
by his family, but who eventually redeemed Eax_w‘,
nto the North Star. Another details the adventures
o Was Wood non_sq. and Woodpecker’s wife—a woman whose vagina
Eagle: ith reeth. Still another discusses the origins of salmon and fire,
ed (otal of seventy-two male and thirty-three female characters
ve stories. Women play prominent roles in many of the
in three they are clearly the main character protagonists.
mﬁmwomnm that, unlike the earlier Xa:Is stories, which were
jinked together and depicted actions that seem to occur in chrono-
»__. order 35 Xi:ls passes through Sté:10 territory, these next ten stories
; What makes them similar is that they lack both a sense of
d a notion of particular geographic place. For this reason,
d them “in-between stories.” The in-between stories con-
i verY few maomawzﬁ references. The majority of these stories could
WRE anywhere in the lower Fraser River watershed, which in fact seems
ional with these sxwoxwiyd:m. Stories like these suggest that
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they q
abandone
i—__° Sém:w—-m»‘Onan& i

ja these

are different.
chronology &0
e had designate

o be intent ;
in-between stories Were likely commonly known across multiple tribal and
regional poundaries. From what we have been able to interpret, it does

pot seem to have been important to story tellers or listeners where the
sctions occurred. Rather what was important was that they occurred. Their
ggnificance and import, therefore, could be appreciated by all regardless
of tribal affiliation. They highlight the ability of certain sxwoxwiyi:m to
ranscend spatial as well as social boundaries. Interestingly, our database
reveals that none of the eighteen in-between stories recorded by Boas
were still in circulation in the 1960-90 era. However, one in-between
story that Boas did not record in the nineteenth century was recorded in
the 1960-90 era—that of the generous man who was rewarded by Xiils
by being transformed into a cedar tree so he could continue sharing with
“___.s of the Sté:16 people for all time. In this narrative there are no female
racters.

The fourth and final group of sxwoxwiyd:m in Boass collection consist
M»“s longer narratives that Boas listed separately from one another but
a...o_.io_.fﬁ grouped together because of their shared theme of collabo-
ma._o._s“.s the in-between stories, these ten had largely fallen ...83 the
Eow & ~8= by the 1960-90 era. These ten collaboration stories have
stories, w. _“:a j:m—. more complex than any of the earlier listed Xi:ls
Py a”_ al origin stories, or in-between stories. They also have :.3_.«

aracters who engage in a wider range of interpersonal relations
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than what is found in any of the earlier stories, Im

Portantly, |y

stories, the collaboration stories also describe actions and occyry, the Xi
are anchored to characters and activities within 3 particulyy , Nceg thyy
munity’s geographical space, but what sets these stories apary Ma»_ Com.
characters in the narrative travel and engage in activitjes that :”2 the
in other territories. That s to say, the characters i these stori , Place
particular places, and linked to those places, but they engage in gy rﬂn from
see them travel across tribal boundaries to visjt named locayigp, ns 9.2
the landscape of other neighboring regional tribes. Each Story em s.z.rs
either interpersonal, intertribal, or interspecies Phasize

OOperation, wmgm?ﬂa_«

only two of these stories were still aa:r::m and recordeq du

1960-90 era, and each of these later recordings containg much _...Mnmz ._x
than any of the versions recorded by Boas. Moreover, the female i ail
in these two later recordings have much diminished rojes, x

The above discussion is brief and only reflects one subset of the
larger body of research we are conducting for this Project, but we fee| the
results are illustrative. Over the past century and

3 half important gpig
have taken place in the scope and focus of the SXWO

Xwiyd:m being shareq
within the St6:16 communities. These changes in t

he content of _»me.&a.

stories suggest shifts in the meaning that people, as tellers/speakers, have
invested into sxwoxwiyd:m and that others, as listeners/hearers, have drawn

helping to try and answer

in the content of these stories reflect a diminished role for women within
the corpus of $t6:16 foundational narratives. While the number of tribal
origin stories circulating in the Sté:15 community was sustained (indeed
more stories in this genre are being shared today than Boas originally
recorded from his informants) the stories that emphasized cross-tribal
and regional connections are far fewer in number and those that remain
contain less detail. Further, those few remaining collaboration stories :.E
remained in circulation in the 1960s-90 era had fragmented such that, .5.5
One exception, rather than representing stories of inter-tribal connectivity
and extended-family inclusivity, they had been shortened in such a way
that a listener might easily hear them as emphasizing tribal exclusivity.
Given the other sources and documents analyzed in the larger research
project, it is clear that there is a correlation, if not causation, between the
shift in story content and the onset and continuance of settler no_os.w__u_ﬂ.
Settler efforts at disconnecting St6:15 people from their ancestral lands £ .
at dividing interconnected families and multisettlement tribal communit



‘

&&%L il »moca& ..?5&. mn_u«.aaaa Indigenous political unity
jermine the traditional position .o.. women as not only knowledge
1nd U o ynowledge sharers, but as diplomatic, economic, and political
_s%oa,?« Larrative shift we have documented in sxwdxwiyim illustrate

ut the social consequences of the creation

aaa,a. the political impacts D™
qot 0P g snd registration lists, and patriarchal governance—all of

of rese to undermine the complex female-underpinned system of
which ..3_*& .~ns and collaboration. .
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Partners Perspectives

Caxaxalhts three principal aspects of our culture that cover
vd:m (our legendary stories), sqwelqwel (our more

4]l the others: Sxwoxwiyd : &
recent personal histories), and shxweli (the spirits of our ancestors that
snimate the current world). All things fit into these three categories. As
each of US travels on our own personal journey of discovery, we can get
the latter two on our own through our lived experience (sqwelqwel) and
through prayer and ritual (shxweli). But our legendary sxwoxwiyd:m are
Jost if they are not shared and circulated. So, what makes this collaborative
project so important is that it provides us with new tools for doing just that.
All these sxwoxwiyd:m stories are important to everybody. Making

them accessible in new ways SO that the written narratives can be there

for all Sté:16 people to categorize and index is an exciting and powerful
development. With this database we will have a single easy-10-access
tool that we can turn to and ask, “Who's ancestors are sturgeon; whose
ancestors are black bear?” At my office at the SRRMG, [ always have
ws_u_u coming up to ask me about our origin and transformer stories.
‘Are there any references to climate change in sxwoxwiyd:m stories?” is
a question that someone asked me just the other day. We'll I've never
thought about that. Prior to us working on this project, Id have to go
ex._ review print copies of sxwoxwiya:m in our office library and archives.
This index and database will make answering those kinds of questions

s.na. And I know that with the database we will be able to think of
ven more new questions to ask that would never have occurred to us
when Grand Chief Kat

wﬂo_”. It reminds me of the time a few years 3g0 :
e er asked for a research project to be conducted to see if we could
tad what the sxwoxwiyd:m teach us about environmental management

care. I worked with a student from the University of Saskatchewan [0
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try and answer that question, but we had to spend 4 lot of time g;
for information that now will be at our fingertips, igging
I've worked here for three decades now. m“?.oxii"a -
been an important part of our research activities, byt it weg the »_spﬁ
ation of one of our stone ancestors from a museum i Seattle _“wza.
Sté:1é territory that really inspired research into thege legends e k mo
in earnest. This showed that people really believed thay the spirjys aoms
these stones; they are not just stories about an artifacy, they are mxsw.z in
ya:m that show us our real history and our living ancestors. nosagg.
are asking me, "Sonny, what is our sxwoxwioyam? Cap You help &.:3
them?” This database delves deep into sxwoxwiyd:m thay have beey, _mz
The sxwoxwiyim are what define our rights ang our title 0st,
distinguish us as unique from other Canadians and from other They

er Indig.
enous people. That’s the main reason they are so important to E.a%w
Aboriginal rights and our UNDRIP (United Nations Declaration oy, the

Rights of Indigenous Peoples) rights all make sense only in light of yp,
sxwoxwiydm that tell us who we are by telling us what Our ancestors
did and how the transformers made our world, Sxwoxwiydm teach y
the reality of shxweli (ancestor spirits) as real and powerful. As stories
of the past, they explain how our ancestor spirits are active in the places
that they frequented.*

Today we live in an era that some people call the “Indian Renais.
sance” We are bringing our culture back to life after a
half of settler colonialism in our territory. But so many aspects of our
culture have been weakened and injured over the years that we need to be
especially careful to bring things back in ways that protect their original
integrity. Between 1884 and 1951, our potlatches and winter dances were
illegal. Those were among the most important forums where we shared
our sxwoxwiyi:m and tended our relationships with the spirits. So, for
the sxwoxwiyi:m we are reviving today, integrity is key. We know that
colonialism has slowly over the past seven generation eroded some of the
content. This isnt simply a loss of culture, it's also dangerous in the sense
that changing these stories will confuse and upset our ancestors. So, the
original content of stories must be found, revived, and maintained in the
form that our ancestors originally shared—that they will recognize when
they hear them being spoken today.

These are not fairy tales that people can make up, or add to, .2
modify. They are our sacred founding stories. 1 know I struggle with
some St6:16 people who have said that they feel it is OK to make up new

century and a
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e or o modify and adapt existing sxwoxwiya:m, or to take out
2% stories that they don't feel comfortable with or to add things
uo_ao s that make them feel more comfortable. We shouldn't do
the words of ancestors that have been ignored or lost

S Bringing these forward and sharing them are strengthening

and title and our culture.

e of intercommunity conflicts and tensions, I know that today

ribes claim what other tribes consider to be their territories. Some
misuse sxwoxwiyd:m in this process because of the inaccurate way

le
v«ov ttlers have

{ $¢
ma“m—uv:mn»_ featu

sometimes attached the wrong St6:16 name to certain
res. I could list other examples, but I dont want to do
Fhat here pecause I don't s»..: to accentuate 5«% conflicts, and I don't
ant 10 outline other people’s mistakes in case it confuses people and

the errors to be repeated. But what I do know is that we want to
men%_n the tools to start correcting ..—.o& things on their own. The
Jatabase will help with this. Some of this process will be disruptive for
, time when the database first becomes mnnn.a.&_n. But this knowledge is
going to strengthen people and communities in the long run.

And we also know that this database will disrupt the way people
ulk about sxwoxwiyd:m going forward. Because in the past you didn't
have @ way o access sxwoxwiyd:m except through the voices of elders.
Now with the database someone could look things up and what they find
might not be what they want to find, because, with 150 years of colo-
nialism, their memories of their elders’ words may have been forgotten
or maybe a bit jumbled.

And then there is the issue of violence, and, in particular, violent
sex that appears in some of the ancient sxwoxwiyd:m. We need to think
sbout how we want to share or not share these stories with the current
generation, and especially with younger people. We know that the Sté:1o
world 150 years ago was sometimes violent in ways that would not be
acceptable today. We don't do slave raids anymore, and we don't approve
of nonconsensual sex. With the passing of time, we don't know the exact
way our ancestors used to explain or contextualize those sxwoxwiyd:m that
had that sort of content, and so we don't want to just throw these stories
out there for teachers and students to look at without that historical and
cultural context. We know that Christian morality probably caused some
M_M“”nx «Szn.m to fall away over the years. We know that some Sﬁnma_
_S_Sm% associated with the arrival of settler society 4«2 not :2.38..%

on as bad things. This is not to in anyway apologize for colonization,




322 | Carlson, Naxaxalhts'i, Osmond, and Van Ry

but, since colonization, we $t6:16 people have adapted, Some chan
. ges m
ancestors resisted, and other changes they accepted or evey, emby ¥
What this tells me is that these sxwoxwiydm stories are oy Just .“.h =
we need to relearn and memorize, they are things we need to think mh“mu
and try to understand and interpret. I appreciate the OPPOrtunities =§~
CES methodologies and long-term research partnerships with, Keith by ..
brought, as they mean that aspects of the processes of cultury] _,ais_:wﬁ
tion, interpretation, and communication are collaborative—ye each _5..
intellectual tools, cultural insights, gifts, and perspectives thq we sha :
and that enrich one another. -

Tsandlia van Ry: Ey Swayel Siydm Sidye, Tsandlia tel skwi.x
kwe Sqewqeyl. (Hello respected leaders and friends. My name is
I am $t6:15 Tselxwéyeqw, and I am from Skowkale.) I was exciteq o join
the research team, as it not only focuses on the implications of settler
colonialism and Indigenous territoriality, but would also allow me to
focus on how the sywoxwiyim have shifted and changed by erasure ang
other colonial influences. As a St6:16 woman, who grew up away from my
traditional territory, 1 had limited opportunity to learn my cultre and
my history. This research project allowed me the opportunity to reengage
with my culture and history, while also contributing meaningfully 1o 5
project for my community. CES allows us the opportunity to learn and
research these topics directly with and from community members. As
a student researcher, and a S5t6:l6 woman working with Sté:16 history,
what appealed to me most was the opportunity to focus my participation
within a framework that emphasized learning and researching through
an Indigenous lens.

My primary role was to transcribe the sxwoxwiyd:m from multiple
sources and enter them into a spreadsheet that indexed geographical ref-
erences and people. Through transcription of the sxwoxwiyd:m, I worked
to analyze the legendary narratives and observe any changes in content
or form. As I began working through the sxwoxwiyd:m, I recognized a
pattern emerging within the narrative as well as three prominent themes.
A grand narrative could be seen in stories recorded in different times
and places. I recognized themes that showed consistency in narratives
and cultural continuity across territories, the importance of geography
to identity, and also the significance of cultural knowledge to Indigenous
health and well-being,

We know that colonization is a process that shapes people. It
shapes Indigenous people’s understanding of themselves, their feelings

Tsandljy,

. . !
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- Indigen ous peoples, and their emotional and psychological
“___,M in that dominant society.”” As colonization shaped us Sté:15

abou! >
ped and changed the narratives that were being told

jtion

“.”19 it »_«m_o%m“»-. rom different communities. Even simply within the

by yarious by Chilliwack) territory, elders tell similar variations of the

peebowéyed The historic processes and ongoing maintenance of coloniza-

ame story- nued 10 fragment—or worse, erase—these narratives, As
wdies kinesiology and aspires to a career in the health

> that this disconnect impacts the health and well-bein

feld, 1 recognize th will have effects on St6:16 ways of knowing for mn:m.

unities and :
of %oa_““_.ﬂo come, as the transfer of oral history and culture s central to
eralt

mmunity’s cultural health.
3 co As Sté:lo people, we commonly introduce ourselves by naming

tain, the river, the tribal ancestor, the tribe, and the family,
;nd through this we locate ourselves .:_ a set identity that is framed
mamavr..n»_? politically, and genealogically.” Through my participation
on this research project, 1 was better able to understand the importance
of our sxwoxwiyd:m. In doing so, I am able to revitalize that knowledge
through this community-based research. This knowledge comes directly
from community members, past and present, which improves the cultural
connection between generations. Through my work on this project, I devel-
oped an appreciation of the intimate effects of colonization and the ways
that colonization has compromised our ability to continue as Indigenous
peaple in ways that our ancestors would recognize.”

[ have no doubt that Indigenous cultural knowledge and competency
is directly related to Indigenous people’s well-being. Cultural stress is a
direct result of Canadian settler colonialism’s ongoing efforts to erase Sté:10
control of our territory, and the effects can be seen directly through our
analysis of the sxwoxwiyd:m.

Taiaiake Alfred has argued that Indigenous “people can't survive
disconnected from the land; that the crisis of dependency we face, which
is denied in psychological and spiritual terms in addition to economic
terms, requires a restoration of a relationship, on spiritual, psychological
and physical terms, between Indigenous people and their land™ My
EB.R.. on this project suggests that through colonialism we have been
vg.nn.%w. as well as narratively removed from our territory, and denied
:x..z._f to strengthen that relationship with the land. It is my hope and
Nﬁgoz that through the database we are creating, St6:l6 people will

able to access narratives that for generations have been eclipsed by

who §

the moun
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ialism, and through this reconnection they will be ap)q ¢
MMM_H”—WM__%E through knowledge of the territory, 2 5.3«;3

In my own journey as a St6:16 woman who grew UP Outsige o
ancestors’ territory, geography has been crucial to cultyry) healip My
reconnecting to my community. My role s a researcher p this vwa ang
will help make the sxwoxwiyd:m more accessible to 8:5.::.3 mem ﬁa
who will directly benefit from gaining a better ==%§»=&:m of hoy, rs
ancestors understood their world, and their history. Our

Keith Carlson: It is not just that collaboration enables YOU 10 do ey
scholarship, it actually allows you to do new types of scholarship i 55.
that you could otherwise never do alone. This project €Xamining ».Eoﬁum
yi:m is enriched by the diversity of voices, perspectives, ang nx_xzssw
that have gone into shaping it. As an ethnohistorian it i rewarding 1,
find ways to work in collaborative partnerships with communities ¢,
answer questions that they have asked so as to meet objectives that they
have identified as meaningful. Not too many years ago the term people
were using was ‘community-based research,” but while that may haye
referred to engaged collaborative scholarship as we define it here, it 100
often only described work that non-Indigenous scholars conducted with
Indigenous informants while being temporarily based in an Indigenous
community. Indigenous people in this model were too often merely sub.
jects and academic too often regarded themselves as the experts creating
new knowledge. CES is something different.

The process of collaborating is as important as the outcomes of the
collaboration. Each project like this inevitably contributes capacity to the
next. In addition to whatever else it is, each project is an investment of
emotional labor that reinforces and sustains the social foundation upon
which the collaboration and partnership operates. My own CES scholar-
ship simply would not be possible if my relationships with my Indigenous
partners broke down. Equally important is the fact that my CES scholar-
ship would simply not be as intellectually valuable to either myself, my
partners, or the broader world if my relationships with my Indigenous
partners were not sufficiently robust that they could accommodate and
transcend occasional divergences in opinion and interpretation.

One thing that stands out for me in this project is the way that
informal conversations with friends (Myra and Marge) could inspire
original academic and intellectual inquiry involving a host of researchers
and learners. Now that the project is well underway, it seems incredible

[ ool



v

The Collaboration Spectrum | 325

: olars had not already examined key aspects o

that oa__nnh_“w”:%a of this research collaboration, wﬁ_ﬂm no:MmM_..HM “M
the ﬁoawn% understandable. The questions emerged from within Coast
also Pef munities and through Coast Salish conversations that
m»_% co articular historical context. They are not things
within mam: intellectual curiosity, nor did they develop sim
an&nax historiography.
the »nw._. that does not mean that they do not intersect and contribute
(o scholarly debates. Territoriality in the Coast Salish world had been a
bject of local Indigenous mocmﬂo. »Q.%B_n enquiry, and settler-colo-
ol vo_anu_ 8283»..8? for M ong ::.n.. In En. past I have sought to
ngige these conversations, perhaps 38. m_an._x in my book The Power
of Place the Problem of Time: .tx.v:.w.:& Identity and Historical Con-
ciousness in the Cauldron of Colonialism, where I posited that gendered
perspectives informed the waxing and waning of supertribal collective
identity in the nineteenth century. In that study, I sought to determine
whether sxwoxwiyd:m might reveal new insights into the strategies and
ctics that nineteenth century S$t6:I5 people used when they engaged
with colonial upheaval and displacement. To what extent, I wondered, did
swoxwiyd:m provide St6:10 people with accounts of how their ancestors
dealt with ancient tragedy and challenge (i.e., intercommunity conflict,
volcanic eruption, unexpected absence of salmon or game, etc.) in ways
that might have served as precedents to guide their navigation of settler
colonialism? In that earlier study I approached sxwoxwiyd:m as windows
through which I sought to better understand $t6:16 historical conscious-
ness as something sometimes separate and distinct from Sté:16 history.

In this current project, we are examining Coast Salish legendary
stories in a manner that goes beyond the analysis of my earlier work. On
this project, in addition to finding guidance in conversations with elders
and knowledge keepers, I sought inspiration from the seminal scholarship
into ethnopoetics pioneered by Dennis Tedlock and Del Hymes. Tedlock
and Hymes have each encouraged us to embrace Indigenous ways of
organizing knowledge and memory as an avenue to building a deeper
appreciation of cultural history. Integral to this process is the inclusion of
poetry, voice, song, ritual, and dance.” And to better accomplish this we
have the benefit of not only classic works of Coast Salish anthropology
by non-Indigenous scholars such as Franz Boas, Wayne Suttles, and, more
recently, Bruce Miller, but also intellectual enquiry and analysis by Coast
Mlish scholars such as Michael Marker and Jo-Ann Archibald, who are

took place
that emerged
ply from within
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.

advancing a dialogic methodological framework that Provides Ing:

people and their outside research partners with a mode] ¢, ok Q_mo:oE
that their work serves decolonizing ends.? These Perspectives ¢ Nsyp,
to more effectively look at the content of legendary SXoxw, N.a_n us
what they might reveal about tribal inclusivity and tri Yam fo,

bal exclusivisy, . .
an eye to seeing how these stories have changed over time a”“_& With
colonial-induced changes to family structures (and z..o_dvv. mozanqoag__.o

es

and gender perspectives) within St6:16 Coast Salish society.

CES relationships are built upon a web of culturg] €XPectations
social obligations that ultimately transcend the actions and the Person n_wa
of any one researcher. In her 1999 pathbreaking book Decoj tties
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Onizing Methog
ologies: Research and Indigenous People, Miori scholar Linda Tuhiwaj §p; :
challenged Indigenous people to assert themselves and assume ayth, ,

and authorship over research that involved and impacted them, m_..ooh.__w.
pointed out ways in which non-Indigenous scholars could reimagine thei,
scholarship to enable them to participate respectfully and supportively ir
the decolonizing agenda. Smith’s book has been joined since then by other
examples of Indigenous research practice. Indigenously driven research
coupled with methodologies and analysis that emphasized Partnerships
and the cocreation of knowledge offer avenues for extricating history angd
anthropology from the legacy of colonial complicity.” Additionally, CEs
is necessarily situated within the context of settler colonialism.*

Just as transformation is central to the plot of every SXWOXWiyd:m
legendary story so too should it be embraced in any CES research part.
nership. Legendary characters within sxwoxwiyd:m transform one another
through their dialogue and interactions in ways that in turn are reflected
in the transformations that occur within both Coast Salish storytellers
and story listeners when sxwoxwiy&m are shared between people and
across generations. Outsider researchers and community members who
are engaged in CES likewise dialogue, interact, and inevitably transform
one another through their collaborative research activities. CES, therefore,
necessarily embraces notions like hybridity in that it recognizes that not
only is the research a product of the coming together of insider and out-
sider perspectives, but so too are the insider and the outsider themselves
shaped and changed through the collaboration process. Collaboration
necessitates reflection on the relationship, on oné’s partner(s), and on
oneself. What is seen is inevitably less a mirror images than something
new that emerges through interaction,

Projects like the one described in this chapter place emphasis on
a methodology of sustained conversation where external scholars return

B
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anites and engage .5 no=<.aa~=o=m with the same (and new)
0 O™ same and similar subjects over the course of years—and
urse of multiple research projects. Sustained conversations
| engaged in with Zﬁ». and continue to engage in with
hts'i, are in fact webs of ﬁ__»_o.m__n. ..o_.. i:.«: we meet again a few
Jater 1o pick up our 8:53»:....5 we inevitably discover that each
been carrying that 8=<n§:w= to A.x_.aa within our networks
Jectus] exchange. As Naxaxalhtsi continues to do today, prior to
of inte Myra not infrequently told me that she had discussed aspects
her ?usw& sation with others during those times when I was away. She
of our aoh_o insights of these conversations and subsequent ruminations

sustained conversations with me. Likewise, when appropriate, I've
er picts of my conversations with Myra and Naxaxalhts'i with
%»R.h_. familys friends, and colleagues who I have encountered in between
Suam:m with $t6:16 people. In this way, sustained conversations have
my ‘ential to become genuinely deep multifaceted conversations where
the P retations are cocreated in webs of interaction across time.

‘deas and interp
mﬂwsm such as this is what makes CES so rewarding.

As a PhD candidate doing CES, | immediately recognized
this project’s potential and eagerly accepted the role as research coordi-
pator when it was offered to me. I have been working with the Sté:l6
und the Tldamin communities for the past several years. I first began
doing community-engaged work with Coast Salish communities as an
undergrad at Simon Fraser University. As part of a jointly run Simon
Fraser University / University of Saskatchewan Tlaamin field school, I
was asked by the Tlaamin to research the history of their male elders
working in the commercial logging industry. This project blossomed into
a master’s thesis supervised by Keith at the University of Saskatchewan,
where | had the opportunity to expand my study to the St6:lo—a Coast
Salish group who had similar questions about their men working in the
logging industry. My relationship with these Coast Salish communities
spawned from questions raised by these communities, and I continue to
seek community guidance and collaboration in my PhD research with the
Tlaamin and Mi’kmaq communities.

When I started to work on this project, Keith and Naxaxalhts'i had
already done plenty of leg work. I hit the ground running by helping draft,
proofread, and edit the SSHRC grant for this project’s major funding.
Once the news was received that we had been granted funding, I quickly
Went to work designing student research plans and identifying potential

Colin Osmond:

L.
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students. Finding students at the University of Saskatch,
aided by the history department’s unique initiative—the Commyy
gaged History Collaboratorium, a facility that pairs top-level unge
students with community partners to work on a wide range 26
On a Tlaamin component of this project that space limitationg does
allow us to consider in detail here, we also worked closely wigp 17 ™
Clint Williams, and Gail Blaney and Karina Peters (Tldamin 8»9:&5
the local K-12 systems in Powell River) to identify Tlaamip high ers in
students that we could hire to do data entry and research dyr ¥choo]

Sreaty
ity-Ep.
Fadua,
novmnm.a

summer months.* Ng the
Once we had our research team in place, I worked n_oma_v. with th
team of student researchers (Tsandlia Van Ry, Drew Blaney, ang Eax“

Paul) to create summer research internships. My PhD research CONtinge
to work with the Tlaamin community to better understand their relatiop,.
ship with wage labor, community identity, and family organizatiop in the
twentieth century, so having the opportunity to travel more ?3:3.: to
Tlaamin territory to work on this project allowed me to spend much more
time in the community. Keith and I had also worked out an arrangement
that allowed me to conduct my own research alongside research and
supervision for this project. This allowed me to travel and work in the
community in ways that are simply impossible with average graduate
student funding packages and coursework/RA obligations.

My work on this project also gave me the opportunity to represent
this project at two different high-level academic conferences, We orga-
nized two panels in 2018 (the Native American and Indigenous Studies
Association in Los Angeles and the Canadian Historical Association in
Regina). These conferences allowed us to present our preliminary findings
to a broader audience, and to share the successes and challenges we faced
when conducting this type of CES. The neat thing about our panels was
that they were not formed only by faculty and Indigenous leadership—75
percent of our panels were made up of graduate and undergraduate stu-
dents. Further, two of the four presenters on our panels were Indigenous.

Such a balance is worth commenting on. In the still-too-prevalent
occurrence of non-Indigenous scholars presenting about or for Indigenous
people, this project aspired to create opportunities for us to present witl
our Indigenous partners. Indeed, this was identified as a priority in the
original grant application and is directly linked to the commitments this
project has made to build capacity in Coast Salish communities.

[ highlight these elements of our project not to brag or toot our OWP
horn. Rather, I do 5o in a way that is meant to show the multiple and

—_—
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at this project has sought to work with Indigenous
Uﬂ..m Jevels. As a PhD student learning the :..._vamM of nmm.o.”n__m
 t has u..oiu& me .iE. a wealth of _So,w._&mn and experience in
o ceptualize, design, and .onnnz.s a project that accomplishes the
how 1© palance between meeting rigorous academic guidelines and
_,.sﬂw:oﬁ cesearch that is not only interesting and relevant to Indige-

%iﬁ:nm«. but also is collaborative and inclusive of Indigenous voices

nous
tives.
and perspee
Conclusion

Clearly, settler colonialism has had profound and often unanticipated effects

on Indigenous communities. We look forward to the completion of the

ollaborative CES research project outlined above so that we will be able

10 comment and report on our analysis and conclusions more fully. But

what has become clear, and what we can say with certainty, is that the

collaborative partnerships that have shaped this project have themselves
provided us with lessons and insights that highlight the benefits of rela-
tionship building as well as serendipity. Together, these hold the potential
for enhancing our own future CES activities.

One of the most distinctive, and perhaps most exciting, elements of
this project are the layers of mentorship that occur between the various
partners and participants at the different stages and phases of this com-
munity-engaged work. Indeed, the day that Myra and Marge discussed
with Keith the original ideas for this project over cups of tea, they were
mentoring Keith, Keith then worked closely with them to listen and learn
more about the ways that colonialism interfered with age-old Coast Salish
gender dynamics and territoriality before engaging other Salish knowledge
keepers and graduate, undergraduate, and high school students to join us
on this project. This process required most of the research team members
to recognize their role as a mentee, while at the same time stepping up
to be a mentor for other people on the research team. That is 1o say,
Myra and Marge mentored Keith, Naxaxalhts'i and Keith mentored one

‘ another in different spheres, Keith mentored his graduate students, and
”ugﬂphwﬂ.__o m_“p..Mﬁnar Bﬂsnoﬂa the undergraduate students, who then
¢ high school students.

Who mentored and who was mentored was a fluid process that
depended upon context, Codesigning the project required the various
Partners to assume at different times greater or lesser leadership roles

r —
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. i f the research, likewise i
id the coexecution stage O s with
”__“__amﬁ.ao_._ of knowledge and the co-communication of .__”..mna o
Indigenous high school students and university undergradyage ! .HM__:.
re being mentored in research methodologies o .“.u.

te

for instance, We ;
students and faculty, but along with elders and x:os_&mn Keepers o

youth also assumed _n&a..wzv roles over o.._.mao »Qa.oama and g
udents when it came 10 implementing and interpreting the sy}
certain local Indigenous cultural protocols

Moreover, while certain archival and ethnographic collections ,,
identified as research priorities for the undergraduate and high s_““o_
students, these researchers were encouraged to tackle sources within y
collections in whatever order they felt would be most fulfilling to their ooh__o
personal and academic interests. This .8.2& a ..Ea PUTPOSe—researcher
got to work on sources that they found interesting, but they also broughy
their unique personal, cultural, and familial insights and knowledge of
these themes and topics to enrich development of the greater project,

Throughout the process, Keith and Naxaxalhts'i noticed that allgy.
ing students to focus in on certain areas brought new levels of analyticy)
sophistication to the project. Indeed, Tsandlia’s knowledge of, and inter.
est in, Indigenous community health and well-being allowed her to see
themes and trends within the larger project in ways that differed from,
and enriched, those that Keith had originally anticipated.” Collectively,
these webs of mentorship helped make this CES project more collaborative
than traditional community-based research projects, and ultimately helped
it to result in more well-rounded and balanced research and analysis.

The era of scholarly research where one white academic would travel
to an Indigenous community, feverishly record stories for a short period
of time, return to the university to engage in a lengthy period of reflection
without community input, and eventually publish a peer-reviewed work
of scholarship from which the benefits rarely returned to the community
is thankfully over. We recognize, however, that our current work and
the database we are constructing benefits from this earlier style of work,
and we appreciate the energy of earlier scholars and the generosity of an
earlier generation of St6:16 knowledge keepers. In significant portion, our
project is designed to help return these sxwoxwiyd:m in a new, exciting,
and adaptive way that contributes to genuine capacity building in Coast
Salish communities. This project not only recognizes, but fully embraces,
that hybridity occurs at every level of our scholarship. All research part
ners necessarily transform one another and in turn are transformed by

gcﬁa
—nza« of
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throughout a no__wg.q».:é research project. For those of ys
ad the opportunity to participate in this project, advantages and
s derived from collaborating across the cultural divide hopefully
o de that BVP a little smaller.
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of Manitoba Press, 2018), x.
versity 5 Maria Mayan has reached similar conclusions. She argues that within
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11. Duff, The Upper Stalo, 92-93, 95-96.
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19, no. 2 (2010): 1-42.

16. Thewili being one of the more than two dozen First Nations from moge
than 3 dozen tribes that make up the larger $t6:16 community along the Joyer
Fraser River watershed. The intercommunity elders’ council is called Lalem Y,
Stodd Siyolexwa (House of Respected Elders).

17. “Variation in Habitat and Culture on the Northwest Coast® and “Cop-
ing with Abundance: Subsistence on the Northwest Coast,” both of which age
reproduced in Suttles, Coast Salish Essays.

18. See Scott L. Morgensen, “Cutting to the Roots of Colonial Masculin-
ity in Indigenous Men and Masculinities: Legacies, Identities, Regeneration, ed.
Robert Alexander Innes and Kim Anderson (Winnipeg: University of Manitoba
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tities, Regeneration, ed. Robert Alexander Innes and Kim Anderson (Winnipeg:
University of Manitoba Press, 2015), 62-79; Colin Osmond, “Giant Trecs, Iron
Men: Masculinity and Colonialism in Coast Salish Loggers' Identity”™ (MA thesis,
University of Saskatchewan, 2016).

19. Rosaleen George, in conversation with Keith Carlson, May 1995.

20. Naxaxalhts''s tours are now known as Bad Rock Tours. See http://www.
srrmcentre.com/cie.

21. David M. Schaepe, “Pre-colonial Sto:lo-Coast Salish Community Organi-
zation: An Archaeological Study” (PhD diss., University of British Columbia, 2009).

22. Meanwhile, media coverage of contentious intertribal disputes between
Coast Salish communities reinforced for Keith and Naxaxalhts'i the potential
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and immediate applicability of their line of e

alue i quiry: Tngestis

_ 3,5». were manifesting 2 o battles, legal injunctions, and _h_”_
ot hostiiies along i w:..nn had been Capturing headlines in the
_xaa_»_ press of late and would continue to do 5o into the co ingler

. ized disputes between the Duwamish and Muckleshooy near Seatt]
: 3 <,
highly and St6:0 in the Fraser River Canyon, and the Musqueam, Squamish,

he <“__M= waututh in the vicinity of Vancouver, were among the most visibje of

ol ontestations. . ——
23, An edited translation of Boas’s Indianische Sagen had been published in
1590s by Dorothy Kennedy E& Randy Bouchard, but we wanted to be able
the cnfim portions of the translation and then to reproduce the entire document
N.ﬁgﬂagnoﬁaaacﬂeg33»2«&2«.»38::39&@&8
rate our own translation. : :

24 There Hegus (Chief) ﬂ_.a Williams among others encouraged us 1o
ay ol identify o%o:..._:ea within the project for _oS_ First Nations students
1 be involved in 98@_«?_. ways that s.oc_m help build academic capacities
ud cultural competencies within the upcoming generation. In particular, we
Jorked with Gail Blaney, Karina Peters, and Drew Blaney to create curriculum
s incorporating knowledge gathered from this project’s research into high school
dassrooms. These lesson plans included preliminary maps of select sxwoxwiyd-m
und codesigned memory mapping exercises that helped teach students how to
think spatially and creatively about Indigenous knowledge and legendary stories.
We also regularly updated the teachers and educators on the project progress
1nd sought their advice on what pedagogical outcomes would be most useful
1o their needs. One of the highlights of this research process was when Drew
Blancy worked with Karina Peters and Tlaamin students to compose a song to
accompany a Tlaamin legendary story that Keith had found buried and unindexed
in the Powell River archives, but that otherwise appeared to have dropped from
the Thiamin lexicon.

25, Boas explains that "most of the following legends were told to me by
George Chehalis and his wife” Unfortunately we do not know which narratives
were shared by George Chehalis, which were shared by his wife, and which were
shared by other St6:16 people whom Boas met while conducting interviews at the
hop yards in 1890. In personal letters to his family, Boas complained that, while
George Chehalis was a “gem” with nearly unparalleled knowledge of legendary
narratives, he was frustrated by Ms. Chehalis’s efforts at redirecting conversations
o the more recent history of colonialism. Unfortunately, little of her voice has
survived in the ethnographic record. Recently Margaret Bruchac has similarly
discussed how Boas and his male informants actively diminished the role that
indigenous women played in the cthnologies he and his principally male infor-
mants collected, See Margaret Bruchac, Savage Kin: Indigenous Informants and
American Anthropologists (Tucson: University of Arizona Press, 2018).
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30. Ibid.
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33. Linda Tuhiwai Smith, Decolonizing Methodologies: Research and Indig.
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ture Matters in the Knowledge Economy”” See also Margaret Kovach, Indigenous
Methodologies: Characteristics, Conversations, and Contexts (Toronto: University of
Toronto Press, 2009); Wilson, Research Is Ceremony; Archibald, "An Indigenous
Storywork Methodology”; Indigenous Storywork.

34. Patrick Wolfe, Settler Colonialism and the Transformation of Anthropology.
The Politics and Poetics of an Ethnographic Event (New York: Cassell, 1999). More
recently, in Settler Colonialism, Lorenzo Varacini has provided settler-colonial
studies with a theoretical framework. Lorenzo Varacini, Settler Colonialism: A
Theoretical Overview (New York: Palgrave Macmillan, 2010). More recently still,
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studies. Adam Barker, “Locating Settler Colonialism,” Journal of Colomialism and
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36. To help identify these students, I worked with Karina Peters and Gail
Blaney to develop lesson plans that tasked students with reading and transcribing
legendary stories. Students were then asked to plot the spatial elements of the
story using basic mapping tools. This gave students the opportunity 10 creai¢
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< of the textual elements of the legendary stories, teachin
ol 333.2“”_,:. about oral traditions that often only exist in written 5%.
al landscape. Teaching students that these stories took place
o B e e e s
i ; upon before t

..._u. E&ﬁm& i__w__u -._.3“5 in the colonial period. &
B&g& farly, Drew Blaney’s passion for and experience in revitalizing
M. wa._n._. songs, and dances led him during research on a different
flaamit lang m"__ project to analyze a specific set of TlZamin legendary stories
it of our the 1970s. Drew’s knowledge of 7ay?ajuBom (the Tlaamin's language)
4o 10 2dd these legends to the A_amgs. but also aided him in other
cnabied \aking place in the Tlaamin community. Kirsten Paul, the granddaughter
escarch pau, the eminent Tlaamin elder and author of Written as I Remember
of Elsie * (2ams ta?aw) from the Life of a Stiammon Elder, was able to use
w ﬁ_&é tedge when reviewing Tlaamin legends that both added a layer

 complesity 10 our project and also fed into her high school education and her
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